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B craThe xapakTepu3yoTCs aKTyalbHbIe IIOIXO/IbI, IPUMEHSIEMbIE IIPU UCCJIETOBAHUN PEIUTUO3HBIX SIB-
JIEHWI B KOHTEKCTe JaHAIIa(hTHOM KOHUEIMIIMU. ABTOPHI BBISIBJISIIOT CXOJICTBA U Pa3JIMYMs TPAKTOBOK
HauboJjIee pacIpoCTPaHEHHBIX B 3apy0OeXXHbIX MCCIIEA0OBAHUSIX TEPMUHOB onrcanust peauruu. [lokazaHo,
YTO MX CMBICJIOBOE pa3jinyKe 3a1aeTcsl, IJIaBHbIM 00pa30M, UCITOJb30BaHUEM B KaUeCTBE MHCTPYMEH-
Tapust 1100 KyJIbTypHOI reorpaduu, cOKyCUpOBaHHONI Ha MaTepUaIbHOCTU U reorpacuyecKoM pac-
npeaeeHU 00bEKTOB KYJIBTYPHOTO JIaHaadTa, JIM00 COMAIbHOM aHTPOTIOJIOTUH, B ONITUKE KOTOPOiA
OKAa3bIBAIOTCS CIielrdurKa JUCKYPCOB U MPAKTUK HACEISIOLIMX €r0 PEIMIMO3HbIX TPYIII, IOHMMAaHKe
COIMAJIbHBIX TTPOLIecCOB, (hOPMUPYIOIIMX COBPEMEHHBI MUPOBO# aHmmadT. TepMuH “peaTurno3HbIi
naHmmadt” (religious landscape), B 3aBUCUMOCTH OT TUCLIMIUIMHAPHON OITepallioOHAIN3AIUHY, UCTIOIb3yeTCs
B TPEX OCHOBHBIX 3HAYEHUSIX. BO-TepBBIX, TTOI HUM ITOHUMAETCSl COBOKYITHOCTh MaTepUaIbHBIX OOBEKTOB,
CBSI3aHHBIX C pesiirueil. Bo-BTOpbIX, COBOKYIIHOCTh MECT, L€ MPOBOISITCS PUTYajbl. B-TpeTbuX, TeppUTO-
pUS IPOXXKWBAHUS TIPUBEPKEHIIEB TeX WM WHBIX PEJIUTHO3HBIX Tpaguumii. [Tom TepMuHoM religioscape
yaile BCero NMOHMMaeTcs KOHMIMKTHASI WIM KOMIUIEMEHTapHasl CUTyallysl B3aMMOJEHCTBUS TIPUBEP-
JKEHIIEB Pa3HBIX PEJIUTUIA, pa3fesisiolinX OQHO U TO Xe IMpocTpaHCcTBO. [loHsATHE “cakpasibHbI JaH/I-
wadt” (sacred landscape) nHorna BbICTYIIaeT B KaUeCTBE CHHOHMMUYHOTO TepMUHY religious landscape,
M TOTIA II0J HUM ITIOHUMAETCsI COBOKYIIHOCTb PEIMTUO3HBIX MAaTEPUAIbHBIX O0bEKTOB, MHOIAA O3HAYAET
COBOKYITHOCTbh MECT WJIM OOBEKTOB IMOKJIOHEHUsI MPUPOTHOTO XapakTepa (ropa, XojaM, 00J0TO U T.1.),
OOIIIYI0 OCHOBY Pa3HOOOPa3HbBIX YACTHBIX “PEeIMTMO3HBIX JJAaHAIIA(TOB” , BRIPACTAIONINX HA STOM MOYBE.
ITon TepMUHOM Sacroscape TIOHUMAETCSI UCTOPUYECKasi COBOKYITHOCTb MaTepUaIbHBIX TIPOSIBIICHUI pe-
JINTUO3HOCTH, BJIMSIONIASI KAK HA COBPEMEHHBIX JIIOAEH, TaK U HAa COBPEMEHHYIO 36 MHYIO [IOBEPXHOCTb.
TepmuH “nyxoBHbIV TaHaadGT” (spiritual landscape), BO-TIEPBBIX, UCITOIB3YETCS B KAUECTBE CHHOHMUMA
religious landscape v sacred landscape. Bo-BTOpPbIX, 1Ol HUM [TIOHKUMaeTcs OoJiee IUPOKUiA, 00001LaoOLIU i
TEPMUH, OTTMCHIBAIONINI BCE ACTIEKTHI B3aMMOJIEICTBUS YesoBeKa (M1en, 00 beKThI, MPAKTUKU) CO CBEPX-
YyBCTBEHHBIM MUPOM. B-TpeThuX, NCITONB3YsI 3TOT TEPMKH, MUMEIOT B BUILY IPOCTPAHCTBA, BKJIIOYAIOIINE
B ce0s He TOJIbKO PUTYaJIbHBIC, HO U TTOBCETHEBHbBIC TTPAKTUKH.

Knrouesovie crosa: nanmmadTHas KOHICIINS, KyJbTYPHBIA JaHOIIA(T, peIUTNO3HBIN JTaHamadT, ca-
KpaJIbHBIH TaHAIIa(T, AYXOBHBINM JaHAIIa(T
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BBEJAEHUE

“TIpocTpaHCTBEHHBII MOBOPOT” B COLMABHBIX
HayKax BTOpOI TOJIOBMHBI XX B. OTpaswjcsS M Ha
nccnenopanny pemuruii. I1. JdeddoHTeH B craThe
1953 r. Ha3bIBaJ PEJIUTHUIO OMHUM U3 (PaKkTOpoB ¢op-

npumep, (Biittner, 1980, p. 102; Fickeler, 1962, p. 94)].
B 1980-¢ roapl o reorpacduu pevuruy nNUucaim, Kak oo
OTAEIbHOM UCCIIEIOBATEIBCKOM IT0JIE, B KOTOPOM M3-
YYaeTcs MpOoLIECC B3aUMHOIO BO3IEWCTBUS PEIUTUIA
u nanmadra (Levine, 1986, p. 428).

B nauvane 1990-x rogos K. Ilapk yaemnwn ocoboe

MMpPOBaHMSI U W3MEHEeHUs JaHAmadgTa, KOTOPOMY
OHA 3aYaCTyli0 IpHIaBaja €ro YHUKAaJIbHBbIC YepThl
(Deffontaines, 1953, p. 27—28). I1o3:xe MHEHUSI O TOM,
YTO PEJIUTHUS MOXET M3Yy4aThCd C TOYKHU 3pCHUS
reorpauu, BbICKA3bIBAJIM U JIPYTHE aBTOPHI [CM., Ha-
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BHMMAaHNE KOPITyCy pabOT, MOCBSIIEHHBIX B3aM-
MOBIUsHMIO permruu 1 manmmadra (Park, 1994),
OIMChIBAasi OCHOBHbBIC TCHIACHILIMY Pa3BUTUS reorpa-
¢uu penurum 3a nociaenHue 30 JeT ee CylIeCTBO-
BaHusg. OH OTMeYaJjl, YTO UCCIIeIOBaTEe I, TIIaBHbIM
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oOpa3oM, oOpalllajy BHUMaHWE Ha TO, KaK peju-
TMO3HbIe YOEXIEeHUS BIMSIOT HAa apXUTEKTYypy, 00-
JINK MECTHOCTH, (DOPMBI U (PYHKIIUH ITOCEICHUIA,
TOITOHUMUKY U BBIOOp KyJabToBOro Mecra (Park,
1994, p. 199-209, 215-217, 241—-243), u Ha ToO,
KaK OCHOBHBIC JIaHAIIA(MTHBIE (PAKTOPHI BIMSUIIU
Ha cneuuduky JokanbHbiXx putyanos (Park, 1994,
p. 95-96, 199).

C cepenunbl 1990-x rogoB TeMa B3aMMOCBSI3U
peauruii 1 JaHAmadTOB CTAHOBUTCS elme OoJjiee
BocTpeOoBaHHOI. Tak, OMMH M3 BBIITYCKOB XXypHa-
na Anthropological Forum (2009, Vol. 19, Ne 3) 6b11
MOCBSIIEH NyXOBHBIM JaHAmadTaM A31u; B paMKax
cepum Bloomsbury Studies in Material Religion my6im-
KOBaJIMCh MOHOTpacduu o “peHoMeHax MaTepuaib-
HOCTH, IIpU ITIOMOIIM KOTOPBIX JIOAU IPAKTUKYIOT
PEeIUTUIO, M TOM, KaK 3TU (hDeHOMEHHI — reorpagu-
yecKue OOBEKTHI, 3MaHNs, JJAaHMIIA(@ThI — CBSI3aHbI
C JIIOObMU, UX TEJIaMH, ONCXKIOU, €N0ou, NeHCTBUS -
MU, MBICJISIMUA Y SMOUMSIMU” [CM. OITMCAaHWE CEPUU
B kHure (Gunzburg and Brady, 2021; 3nech u nanee
nepeson uurtar Hamr — P.I1., ®.K., M.Y.)]. Ota tema
aKTUBHO 00CYXIaJlach Ha TAKUX KOH(MEePEeHIIMIX, KaK
“JlanmmadTel ¥ TIPOCTPAHCTBA OOHOBJICHUS: YeIn-
HeHue, OToblX, najomMHudectBo” (Cuatra, 2011);
“CakpaiibHble JaHAAPThL: Cco3daHMe, TpaHChop-
Maumst, Manumyasums” (Jlammerep, 2014). Pacim-
PSUTCHh TeMaTUKa W TePMUHOJIOTHUS MCCIICIOBaHMIA,
Mpeajarajiuch HOBbIE MOAXOAbl aHAIM3a PEJIUTUO3-
Heix nanmmagdTon (Kong, 2001, 2010).

JlaHHast cTaThsl TIpeACTaBiIsieT COOOi OYEepK CO-
BPEMEHHOTO COCTOSIHMSI JIAaHAIIA(MTHBIX ITOAXOIO0B
B reorpauu peJIuruii, coaepkaHus UCCAeI0BaTe b-
CKUX TEPMMHOB 1 XapaKTEePHBIX JIJIS1 HUX aKIIEHTOB.

B nepByto ouepenb, Mbl 00paTUINUCH K 0030pHBIM
paboTaM, IOATOTOBJIICHHBIM TaKUMM O3KCIIEpTaMU
B oToil obnactu, Kak K. IMapk (Jlankactep, Bemau-
koopuranus) (Park, 1994), JI. Konr (Cunramyp)
(Kong, 2001, 2010), JIx. XanberpeH Kunpae (CIIA)
(Kilde, 2022). JanbHeRIIMI MOUCK BBISIBUI pado-
Thl ¢ HA0OpPOM XapaKTepPHBIX TEPMUHOB: religious
landscape, religioscape, sacred landscape, sacroscape
U spiritual landscape. Haiia ctatbsl IpOSICHSIET 3TU
IUPOKO MCIIOIb3YIOIINECS B COBPEMEHHOM reorpa-
v peaurnit TEepMUHEL.

B cuity orpannyeHHOTO 00beMa MBI IIPEUMYIIe-
CTBEHHO COCPEIOTOYMIIUCH Ha AHTJIOSI3BITHOM MEXK-
JyHApOJHOM MeHHCTpUMe reorpapuu peaurui.
IIpu 3TOM, HECMOTpSI Ha TO, YTO B COBPEMEHHOM
pOCCUIICKOI HayKe HabI0JaeTCsl HEMOCTaTOK paboT
o reorpacgpuu penuruit (I'opoxos, 2014, c. 21-22;
Streletsky and Gorokhov, 2022, p. 72), Obl10 OBI
HECIIPaBeMJIMBO HE VIOMSIHYTb OTE€UYEeCTBEHHEBIX
WccienoBaTeNneil, MpeUIOXUBIINX OPUTUHATBHBIN
BKJIaJ, BaXXHBIN IIJIsT BCceil obiacTu. 3mech OOKHA
OBITh YIIOMSIHYTA oOOpallampIlascs K HCCIeaoBa-
HUIO PUTYaJbHO-IIPOIECCYaIbHOIO acIleKTa ca-
KpaJbHBIX ITPOCTPAHCTB KOHIEIIUS WEPOTOITNHI
A. Jluposa (Meporomnus ..., 2009), oTMeueHHI Teo-
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petuyeckue paszpadbotku C. I'opoxosa (2019), aMm-
nupudeckue padotsl 1. Cugopona (Sidorov, 2014)
" E. Ocrposckoii u E. AnekceeBoit (2018), koHde-
PEHIINM, TTOCBSIIEHHBIE UCCIIETOBAHNIO PEIIUTNO3-
HBIX JaHamadToB, Hampumep, “IIpoTecTaHTU3M
B OpeHOYyprckoM Kpae: UCTOPHS U COBPEeMEHHOCTh”
(Openobypr, 2013). Bkiag poccUiCKMX HCCIEHO-
Barejieil 3acayXuBaeT OTIAEAbHOW MyOJIMKAIUU
M OCTaeTcs 3a IpenejiaMu 3TOi pabOTHI.

CymiecTBylolliee B HCCJIEAOBAHUSIX PEIUTUU
pazHooOpa3ue ToYeK 3peHUs 10 MOBOMY TepMHUHA
“manamadT” ¢ U3BECTHOU doJielt 000O0IIeHUs MO-
3KeT OBITh CBEIEHO K HECKOJIbKUM CTAaHIAPTHBIM IS
00JIaCTU TepMUHAM.

PEJIUTUO3HBIN JTAHAILIADT
Religious landscape

B aHrios;3e1yHOM AuCKypce Haubosee ynoTpe-
OUTEIbHBIM SIBIISIETCSI TEPMUH religious landscape,
T.€. peaueuosnuii aanouagm. OOBIMHO IPU €ro HC-
MOJIB30BAaHMH HA IIEPETHUI IIJIaH BBHIXOISIT COBOKYII-
HOCTh (PM3MUYECKUX OOBEKTOB; TMO0 COBOKYITHOCTD
MECT, TI¢ IPOBOASTCS PUTYAJIbI; JIMOO TEPPUTOPHUS
MPOXWBAHMS IPUBEPKEHIIEB OMHON WIM HECKOJIBKIX
PEUTUO3HBIX TPATULIUIA.

B coBpeMeHHOM yHoTpeOJeHUUM TIOHSITUE
religious landscape BOCXOOUT K WHCTPYMEHTapUIO
KyJIBTypHOI Teorpaduu, 1, Kak IpaBujIo, OTChLIACT
K KOHIIETIIINH KyJbTYpHOTO JaHamadTa ¢ XapakTep-
HOI WISl Hee MTMAaJeKTUKON MaTepUaJIbHOTO U KYJIb-
TypHOTO. Tak, KilacCMK aMepUKaHCKOM KyJIbTypHOI
reorpadum Y. 3eJIMHCKH, 3CC€ KOTOPOTO MOCTPOE-
HO Ha BU3YaJIbHOM aHAaJM3€ ITOBCEIHEBHBIX JIAHII-
maTHHIX 00BEKTOB, CBSI3aHHBIX C pPEeJINTHEH, C ca-
MOTO Hayaia IojiaraeT 3TU COBOKYITHOCTH OOBEKTOB
“ype3BbIUaltHO OOTaThIM XPaHUJIUILEM KYJIbTYPHBIX
naHHbIx” (Zelinsky, 2001, p. 565). IlpencraBure-
JIN TAaKOTO TOIXOAa aHAIM3UPYIOT MaTepHalIbHOE:
Mmedetn 1 Menpece (Moazzen, 2018; Koch, 2018,
p. 184), 6orocmay:keOHBIE 3MaHUS KBAKEPOB M OCO-
6enHoctu goctyna K HuM (Chenoweth, 2019), pe-
ymrrno3nbie TmamMaTHUKM (Takaxacm, 2008), xmanm-
ouma (Setiadi, 2014), “yupexneHUs, OTHOCSIIINECS
K 1uepkBu” (church—related enterprises): TIOXOPOH-
HbIe 0I0pPO, PEIMTUO3HBIE Mara3uHEI, IKOJIbI, J0Ma
MpecTapeiblx, JeTCKUE Caabl, OOJBbHUIILI, PEINTH-
O3HbIE MJIaKaThl U TIPUAOPOXHbIE IUTHI (Zelinsky,
2001, p. 565, 567—568), a Takxke MecTa ajabTepHa-
TUBHO PEIMTMO3HOCTH (IoMa TagajiokK, JyXOBHOTO
passutus u T.11.) (Havlicek and Klingorova, 2017,
p. 10) — Kak K04 K TreorpamueckoMy pa3HOO-
Opasuio COIMAIbHO-KYJIBTYPHOIO, IIpEXIe BCETO
K OIIBITY MECTHBIX PEJIUTUO3HBIX OOIIMH U TPATUIINI
(Scheitle and Finke, 2012, p. ix).

AKIIECHT Ha MaTepHaJIbHOCTH, CBOMCTBEHHBIN
3TOMY IOIXOY, TOTHUMAET BOIIPOCHl METOIOJIOTH -
YecKoro xapakrepa. Kakue KyJIbTOBBIE MECTa TOIK-
HBI, a KaKle He JTOJDKHBI IIPMHUMATBCS B pacuer?

Ne 1 2024
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IToueMy BKJIIOUEHHE OJHUX OOBEKTOB CYIIECTBEH-
HO JUISl aHallu3a, a Ipyrux — HeT? Bummmsix mpo-
SIBJICHU peIMTO3HOro JjaHnamadTra MOXET ObITh
MHOXKECTBO: IIPUIOPOXHEBIE KPECThI, CBSAIICHHEIC
3aXOPOHEHUS, CAMBOJIBI OT CIJIa3a Ha aBTOMOOMIISIX
W 30aHUSX, IEPEBbs Y CBIIIEHHBIX MECT C ITOBSI3aH-
HBIMU Ha BeTKax JiIeHTaMu 1 T.O. Kak ObITh C aHa-
JIN30M HEBUAMMBIX IJIa30M, HO (PaKTUUeCKH He
MeHee “MaTepMajibHBIX”’, YeM BBIIICIePEYNCICH-
HbIE, XapaKTEePUCTUK PEJIUTHO3HOTO JaHmmadTa,
TaKMX KakK BeJIMYMHA MpPUXoja, ero aemorpacpude-
CKH€ XapaKTepUCTUKH, PACITOJIOXEHNE KyJIbTOBOTO
00beKTa B TOPOJICKOM MPOCTPAHCTBE [CM. Hampu-
mep (OctpoBckas, Anekceesa, 2018; ITorutaBckuid,
2022)]. Croga Xe OTHOCSTCS TIpoOJieMBI cTaTyca
U (PYHKIUOHUPOBAHUS OOBEKTOB. SABISIOTCA WM
HET 00BEKTOM PEIMTMO3HOTO JaHAadTa Kiagouia?
YeMm oTanyaroTcsl B JaHAIIA(PTHOM CMbICIE (PYHKLIM-
OHMpYIOIIas 1 3a0polleHHas 1epkBu? O4eHb 4acTo
aKLEHT Ha “BU3yaJIbHOM PEMTMO3HOM JaHAmadTte”
(Zelinsky, 2001, p. 565) He MO3BOJIIET YJIOBUTH 3TY
pasHuUIlLy.

BwmecTe ¢ TeM maneko He Bce UcCaenoBaTe I, Uc-
MOJb3YIOLIME TEPMUH “PEIUTUO3HBINA JaHamadT”,
CKJIOHHBI TIOMelIaTh ero B “CTaOMJIbHBINM~ MOHO-
KyJIBTYpHBII KOHTEeKCT. [Ipexne Bcero, 3TO KacaeT-
CsI T€X, KTO IIOHUMAaET PeJIMTMO3HbIN JaHamadT Kak
COBOKYITHOCTh ITPOLIECCYaIbHBIX PUTYAIbHBIX MECT
u npoctpaHcTB. Hanpumep, K. BanHep onuceiBaet
ropoJ KaK COBOKYITHOCTb TPaIWIIMOHHO ITpodaH-
HBIX U PUTYaJbHBIX MECT U IIpeBpallleHUe MEePBHIX
BO BTOpBIE 3a CUET BBIXOJA PEIUTUO3HBIX MPaKTUK
Ha ymunsel (Bannep, 2015, c. 230). MoHorpadus
o pemurusx lllaHxast ompenenseT PeIUTMO3HBIN
JaHmmadT KaK «CeTh CBSIIEHHBIX MECT, KOTOpBIC
“akTuBUpylOTCA” puTyaiamu» (Vermander et al.,
2018, p. 14), obOpamasa BHMMaHHE TakKXKe Ha Tpe-
THI BJIEMEHT PeJIUTMO3HOro JIaHamadTa ropoga —
MEXOOIIMHHBIE,  OOIIMHHO-aAMUHHUCTPATUBHEIE
W VHIUBUOYAJIbHEBIE CETU B3aMMOAEHCTBUS BEPYIO-
IKUX MeXay coboii. B pe3yiabraTte M3MEHEHUS 3TUX
3JIEMEHTOB MeHseTcs M jaHamadT: BbIOMpPAIOTCS
HOBBIE MeCTa IJIsd IIpOBEIEHUS pUTyalioB, (op-
MUPYIOTCSI CETH, CKJIaIBIBalOTCS HOBBLIE PUTYaJIbl
(Vermander et al., 2018, p. 14—15).

ABTOpEHI, paboTalolie B paMKaX CEKYJISIpHOM
M TIOCTCEKYJISIDHOU IMapamurM, KakK IIpaBWJIO, IIO-
HUMAIOT TIOJ PEJIMTMO3HBIM JIaHAIAa(pTOM Teppu-
TOPUIO TPOXMBAHUS IIPUBEPKEHIIEB OOHOM WIN
HECKOJIbKUX PEJIUTUO3HBIX Tpamuiuii. g Hux
XapakTepeH MHTepeC K POCTY PEIUTMO3HOIO pas-
HooOpa3ust U TpaHchopMaLUSAM PEIUTMO3HOCTU
B CHUTyalluM CBOWMCTBEHHBIX IJIOOAJBHOMY MUPY
MOOWJILHOCTM U JeTeppuropuaibHocT (Obadia,
2015, p. 215). B 3Tux ncciremoBaHUSX PETUTHO3HBIN
JaHmIadT OTAeIbHOTO perMoHa, CTPaHbl MJIM MUpa

OITMCHIBAETCS C TOYKM 3PEHUs COCYIIECTBOBAaHUS
MPUBEPKEHIIEB Pa3HbIX PEIUTMO3HBIX TpPamTuIIAi
M TeX, KTO He OTHOCHUT Ce0sT K KaKOM-I100 N3 HUX;
TEMIIOB ¥ MEXaHU3MOB UX IIPUPOCTA; MEHSIOIINXCS
neMorpaduyeckmnx IokKasartesieil; TpaHchopMaluu
PEUTUO3HBIX MPAKTUK; YBEIUMUYCHUS PEIUTHO3HO-
ro pasHoo6Opas3us (America’s Changing Religious
Landscape'; Furseth, 2018; Hacket and Stonawski,
2017; Inniger, 2020; Knippenberg, 2005; Peres
Pricto et al., 2018).

“ITpoueccyanbHoe” U “ryiobanu3alioHHOe”
OpOYTEHUs] TepMMHA “pPEJUTMO3HbINA JaHamagpT”
aKTyaJU3UpPYIOT €Tr0 IWHAMWYECKYIO COILMOIIPO-
CTPAaHCTBEHHYIO IIPUPOIY: MECTa IIOHUMAIOTCS KakK
CBSILIEHHBIE B 3aBUCUMOCTH OT TOIO, IPOBOISITCS
WIM HeT B HUX puTyajbl. C TOUKU 3peHUs CBOM-
CTBEHHBIX JJISI HUX COLMOJIOTMYECKUX W aHTPOIIO-
JIOTUYECKUX ITOAXOIOB 3TU MCCICHOBAHUS MOXKHO
OTHECTW K TpagulIMd IIPOXMBaHMS JlaHminadra.
B pamMkax aToro HarpaBJIeHMSI CTAHOBUTCSI BO3MOXK-
HBIM aHAJIN3 PEJIMTUO3HOTO OIThITA HA YPOBHE MAJIBIX
rpyrn u uagusuaa (Fopoxos, 2019, c. 439).

Religioscape

I'eHeanornst 3TOoro TepMMHA BOCXOAUT K IIO-
CTMOJIEPHHUCTCKO# COIMAIbHOI aHTPOMOJIOTHH,
W WCCIEeIOBATEIbCKUI WMHTEPEC HCIIOJIb3YIOIINX
€ro aBTOPOB HAIIpaBJeH HE CTOJbKO Ha MaTe-
pUaJbHOCTh M Treorpaduueckoe pacrapeaeaecHue
00BEKTOB KYJBTYpPHOTO JaHAIIadTa, CKOJLKO Ha
“Cy0OBbeKTUBHYIO0” crielM(PUKyY TUCKYPCOB U MpaK-
THK HaCEJSIONIIMX €ro PeJIMTHO3HBIX TPYII, Ha M0~
HUMaHWE COLMAJIBHBIX IIPOILIECCOB, (OPMUPYIO-
X COBpeMEHHBII MUPOBOI TaHamadT. BriepBrie
TepMuH religioscape O0bin TipennoxeH P. Jlyaitep
(Dwyer, 2004) ¢ oTCBUIKOI K TEpMUHY ethnoscape
A. Attmagypau (Appadurai, 1997), KoTophiit 0ObIY-
HO IIEPEBOAT HA PYCCKUM SI3BIK KaK 3THOIEM3ax
uiu 3THomaHamadT. Takum obpasom, religioscape
oOpalaeT BHMMaHME 4YWUTaTeNsI, IpeXIe BCETo,
Ha TIpoliecchl Tiobanu3aluuu B cdepe peTuruu.
ITpakTuecku B TO Xe Bpems, B 2005 r., TepMUH
religioscape ymotpeomna O. MaxkAnucrep, moH-
caBIIasi 0 “CyOBEKTHMBHBIX DPEIMTHMO3HBIX KapTax
<...> MUTPaHTOB, IHACIOP M TPaHCHAIMOHAJIb-
HBIX coobmecTB” (McAlister, 2005, p. 251). B ee
HccIea0BaHUU religioscape TIpeACTaeT B IOCTMO-
JEPHUCTCKOM M3MEPEHUU PEJIUTHMO3HOTO IMPOILIeC-
ca, MIOOATM3UPOBAHHBIM MYJIBTUPEIUTHO3HBIM
IIPOCTPAHCTBOM, IO-Pa3HOMY BOCHPUHHMAEMBIM,
WHTEePIPETUPYEMbIM U KapTUPYeMBIM pa3HBEIMU
CcOo00IIIeCcTBaMU, MPOCTPAHCTBOM HEM30EXKHBIX CO-
CTSI3aTEIbHOCTH U KOH(IJIMKTA.

B moxoxem cMbIciie, ¢ TOUKHU 3peHUS OIMCaHUS
OTHOIIIEHU! KOHKYPEHLMU B Tojie “TJI00aJbHOro

I America’s Changing Religious Landscape, 2015. https://www.pewresearch.org/religion/2015/05/12/americas-changing-religious-landscape/

(accessed 18.08.2022).
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PBIHKA PEeJIUMIMO3HOCTU” TEepMUH religioscape ymo-
tpednsau b. Tepuep (Turner, 2008, p. 213). OH oT-
MedaJl, YTO TEPMMH “MOXKET OBbITh MCIIOJb30BaH
IUISI ONIMCAHMS TJI00AIbHOTO ITOTOKA PEIUTHMO3HBIX
WIel Y TMPaKTUK, KOTOPBIN ITOPOXAAeT IJ100aTbHYIO
penuruio, riaobdajbHble OOMEHBI U JIOKaJbHOE CO-
MpoTUBJIcHUEe”. Pemurun B TaKoM Ij100ajJbHOM pe-
JIMTUO3HOM JIaHAIIa(Te CTaHOBATCS (HEeHOMEHOM
MOOMJILHOTO HOBOT'O CPEIHEro Kjacca M agalTupy-
10TCs K ero motpedHocTsaM (Turner, 2008, p. 219).
P.M. Xeiinen u T.JI. Yokep B cratbe 2013 T.
pa3BUBAIOT TEPMUH religioscape CO CCBUIKOW Ha
3. MakAnucrep u b. TepHepa. B ux pabore TepMuH
ynoTpeOJieH ¢ aKIIEHTOM Ha MaTepUuaJbHOCTH JIaHI -
madTa, XapakKTepHbIM [IJI1 aMepUKAHCKOMN KyJIbTyp-
HoOW reorpaduu. XeineH U YOKep BbIICISIOT IBa
aJieMeHTa religioscape; MaTepuajbHble OOBEKTHI,
BOILTOIIAIONIME COOOI OIpeAeeHHbIE PEeIUruo3-
Hble TPaAULIMU, U CO3AI0Iee 3T OOBEKThI Hacele-
Hue. [Ipu 3TOM peub UAET O NMPOCTPAHCTBE, KOTO-
poe IeJISIT MeXIy CO00l HECKOJbKO PEIMTMO3HbIX
tpaguumii (Hayden and Walker, 2013, p. 399—400).
HernpakTukyeMble HbIHE pEIUTMO3HbIE TpPagUuIIMU
He SIBJISIIOTCS] YaCThIO COBPEMEHHOTO PEJIMTMO3HOTO
nangmadTa (Hayden and Walker, 2013, p. 407).
HanbpHeiilliee pa3BUTUE TEPMUH IOJIy4aeT B pa-
ootax [Ix.X. Kunbae (Kilde, 2022). OHa mpuMeHseT
TEPMMUH religioscape U151 OMMCAHUS B3aUMOIEHCTBUS
M MHTeTpaluyd PEJUTHO3HBIX OOIIMH B ILIIOpaIu-
ctuayeckoMm obmectse (Kilde, 2022, p. 101).

CAKPAJIbHBIU TAHOIIA®T
Sacred landscape

Ilepexons K TepMUHY “cakpaibHblil JaHaIapT”,
MBI, B IIEPBYIO OUepeb, 3a0aeMCsI BOIIPOCOM O pa3-
JIMYMSIX MEXIY HAM WM TEPMMHOM “peIMTMO3HbIA
JaHamadT”. M AeicTBUTEIbHO, HEKOTOpble HC-
c/leqoBaTeIM He MPOBOASAT MEXAYy HUMM pasiiu-
ymii [cM., Hampumep, (Jiménez-Higueras, 2020;
Pluskowski et al., 2018, p. 4—6)], 4yTO, BEpOSTHO,
CBUIETEJLCTBYET O TOM, UTO 3TOT TEPMUH TOXKE BOC-
XOIIUT K “00BEKTUBUCTCKON (JTaHAIIA(pT KaK MECT-
HOCTb) M “IKCIEPTHO-aHATUTUYECKON” (“yTeHue
JaHamadTa”) OoNTUKaM, CBOMCTBEHHBIM IJIST KJlac-
CUYECKOU KyIbTYypHOI reorpaduu.

OnHaKoO CyLIECTBYIOT M UHbIE TPAKTOBKU Tep-
myHa. B kHure JIx. PobcoHa o0 penurnosHbIX
nanamadTax Kutasg 3aMeTHO pazinyeHUue MexXay
“peurno3HbIM JIaHamapToM” M “cakpajabHbIM
nmangmadToM”. Tlom “cakpanbHbIM JIaHAIIAQp-
TOM”, uin “reorpadueil” aBTOp IOHMMAET dJie-
MEHTbI MPUPOAHOTO JaHAIadTa, BOKPYT KOTOPBIX
C TEUYEHMEM BpPEeMEHU CKIAAbIBAJINCh TPaIUuLIUU
MOKJIOHEHUSI, TEPMUH “PEJUTMO3HbINA JaHAmapT”
OIMChIBACT OTAEJbHbIE PEJUTMO3HbIE TPaaULINU,
B KOMITJIEMEHTApPHOM WJIM KOH(MJIUKTHOM AyXe pa3-
JESBIIAE MEXIY COOOW WY OCTapUBaBIIUE 3Jie-
MeHThl JaHamagTra cakpaibHoro (Robson, 2009,
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p. 4,42,47,77). B paborax H. Ileanuka (Pennick,
1996, p. 6—10) u . My (Mu et al., 2019, p. 1) MBI
BCTpeuaeM IIpeACTaBICHUE O CaKpaJlbHOM JIaHI-
madTe Kak COBOKYITHOCTU MPUPOIHBIX OOBEKTOB,
CBSI3aHHBIX C OOXecTBaMM, JIETeHIaMM, AyXaMH
u npegkamMu. OTMETUM BaXXHOCTb UCTOPUUYECKOTO
MOAX0Ia I MOZOOHBIX MCCIeIOBaHMIA.

Sacroscape

Kak u P. Hdyaiiep (cm. Boiie), T. Tyun npen-
Joxun B 2008 r. TepMUH sacroscape, IMesl B BUILY
KOHLIETIIUIO ethnoscape A. Annanypau (Appadurai,
1997). Tepmun Tyuaga oqHOBpEMEHHO HCTOPUYEH
u reorpacduuen (Tweed, 2008, p. 64). O6a Tepmu-
Ha (religioscape, o Jlyatiep, u sacroscape, 110 Tyumy)
MPEANnoJaraloT, YTo PeJIUTMU HAXOASTCS B IIOCTOSIH-
HOM aBmkeHMU. OOHAKO TYMIOOBCKHUI Sacroscape
(boxycupyeTcsi He Ha COBPEMEHHOM B3aUMOJEH-
CTBUY PEJIUTUO3HBIX TPAIUIINI, a HA UICTOPUIECKOM
aCIIeKTe BTOr0 B3aMMOIEICTBUS, B XOAE KOTOPOTO
pelurud “ocTaBUMJIM Ha 3eMiie CJelbl, Ipeodpa-
3UBIINE JIIOACH U MeCTa, COLUATIbHBIC KOMITJIEKCHI
n ygacTkM 3emHol moBepxHoctn” (Tweed, 2008,
p. 61—62). Takum obpazoM, ucciieqoBaHus GeHo-
MEHa sacroscape UMEIOT TEHIECHIINIO K TOMY, YTOOBI
paccMmaTpuBaTth JaHAagT B ero “aHTUKBapHOM™,
a He aKTyaJbHOM COCTOSIHUM [CM., HampuMmep,
(Anttonen, 2013, p. 15—16; Hadzi Muhamedovi¢,
2018, p. 59—60)]. Ecnmu corimacutbess ¢ MHEHUEM
O TOM, YTO IIYTU Pa3BUTHUSI PEIMIUU “OIpeaesseT
BOBCE HE €€ MPOIIIOe — PEIUTMO3HO-KYJIbTYPHOE
Hacleaue, MycTh U CaKpaJIu30BaHHOE, a TOTPeOHO-
ctu coBpeMeHHBIX agenToB” (I'opoxos, 2014, c. 28),
TO TepMUH religioscape B unTepnpeTauuu P. dyaiiep
B OOJIBIIIEH Mepe TIPUTONEH ISl aHalIn3a JJaHamad-
TOB COBPEMEHHOCTH.

JIVXOBHBIN JIAHAIHA®T

Yarmre Bcero 1o, “ IyXOBHBIM JIaHAIIIahTOM” Me-
€TCs1 B BUY IIIMPOKOE TIOHSITUE, BKIIIOUaloIiee B ce0s
BCe, OTHOCSIIEeCS KO B3aUMOMAEMCTBUIO CO CBEpX-
YYBCTBEHHBIM MUPOM: PEJIWMTMO3HbIE M MapaHOp-
MaJlbHble (PEHOMEHBI, CMHKPETU3M, aJlbTepHATHB-
HbIE MEIULIMHCKWE U AyXOBHBIe mpakTuku (Caterine,
2019, p. 1, 6). K. AnnepToH MCIOIb30BaNIa TEPMUH
“myxoBHBIM ngaHmmagT” s NEeMOHCTpallUU CBSI3U
“MeXHy IyXOBHBIMU CYIIHOCTSIMU/MOTYIIIECTBEH-
HBIMU CWJIAMU U KOHKPETHBIMM MECTaMM B JIaHM-
madTe, BKIOYas JepeBbs, ropbl U peku” (Allerton,
2009, p. 235). Takag TpakToBKa, Ka3aJloChb ObI, CO-
BIIAJAaeT C YIIOMSIHYTHIM BBIIIIE PACIIPOCTPAaHECHHBIM
3HaUYEHWEM TepMUHA “cakpajbHbIi JaHAadT”, HO
K. AniepToH BHec/Ia B HErO HEKOTOPbIE YTOUHEHMSI.
C ee TOYKHM 3peHMs, CaKpaIbHBbII JJaHIIIa(dT OTOpBaH
OT TOBCETHEBHOM XXM3HU. DTO MECTO IOKIOHEHUS
U putyaina. JlyxoBHbI# JaHAIa¢T, B CBOIO OYepeb, —
5TO HAPOAHBIN JTaHAIA(T, HATTOJHEHHBIN HE TOJIBKO
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pUTYaIbHBIMHU, HO Y TIOBCEIHEBHBIMU ACUCTBUSIMU
JIOZei, XUBYIIMX TaM. KpoMe Toro, IyXOBHBI JTaHI -
mwadT He obg3arenbHO penurnoseH (Allerton, 2009,
p. 238), 1 3a HUM coxpaHsieTcsl AyxXOBHasi (byHKIIMS,
Jaxe eCJIU JIIOAW MOKUAAOT IIPUBBEIYHOE MECTO KU-
teabcTBa (Allerton, 2009, p. 237).

SAKJIIOYEHHUE

“PenurnosHbiil nTaHamadT”, “cakpalibHbIN JIaHI-
madpt” 1 “AyXoBHbIA JaHAIIA(T” — HE eIUHCTBEH-
HbIe TEPMUHBI, YIIOTPEOJISIONIECS I OIMMCAHMS
B3aMMOCBsI3M JaHamadrta u penuruu. Hekoropeie
HCCIIemoBaTe/Id UCIIONB3YIOT 0osiee y3K1e TePMUHEL,
oKycupysicb Ha KOHKPETHOI peMrMo3HON Tpa-
auiuu. Tak, BbIIESIIOTCS MpaBociaBHbI (Sidorov,
2014), ucnamckuii (bo6pos, Yepenanos, 2019), kato-
myeckuit (Bovensiepen, 2009, p. 328—329) u npyrue
nmaHmmadTel. Psm nccnemoBaTeneil mpemiaracT Takue
TEPMUHBI, KaK “puTyanbHbIi manmmadpt” (Broda et
al., 2001), “uepkoBHbIli JdaHmwadT” (churchscape)
(Miles—Watson, 2021) m “coGopHbIii jmaHmmadt”
(cathedralscape) (Miles—Watson, 2021). Kpome Toro,
B LEJISIX AETaJIbHOTO OITMCAHUS CEHCOPHON U Teje-
CHO-BOILIOIIEHHON COCTaBJSIIOIIMX PEIUTHMO3HOTO
JaHamadgTa BBIAEJSIOTCS 3BYKOBbIE (Soundscapes),
BU3YyaJIbHEIE (Visionscapes), TAKTWIBbHEIE (fouchscapes),
apomaTtudeckue (smellscapes) i BKYCOBbIe (fastescapes)
nmanmmad el (Gunzburg and Brady, 2021).

Tewm He MeHee, Hanboee pacpoCTpaHEHHBIMU B
3apy0eXKHBIX UCCIEAOBAHUSX TEPMUHAMU SIBJISIIOTCS
“penUruo3HbIi  JaHmmadT”’, “cakpa’abHBLIN JIaHI-
madT” 1 “myxoBHBIN JaHmadT”. Kaxaslii 3 HUX,
B CBOIO OYepenb, MOXET MMETh 0oJiee OJHOIO 3Ha-
YeHUsl, TMO0O0 MCIIOJb30BaThCs MO OTHOILIEHUIO APYT
K ApYTy B KauecTBe cuHOHMMAa. Kak npeacrasnsiercs,
CMBICJIOBOE pa3idyre JaHHBIX TEPMUHOB 3aIaeTcs,
IJIaBHBIM 00pa3oM, UX MCIOJIb30BaHUEM B KaYeCTBE
MHCTPYMEHTAapUs JU0O0 KYJIbTYpHOU Teorpadun,
c(hoKycupoBaHHOII Ha MaTepHaJIbHOCTM M Ieorpa-
(buueckom pacnpeneseHUd OOBEKTOB KYJIBTYPHO-
ro jJaHamadTa, J100 COIMAIbLHONM aHTPOIIOJOIUM,
B ONTUKE KOTOPOI OKa3bIBalOTCA CrielncuKa auc-
KyPCOB M IPAKTHUK HACEJISIONINX €TO PEeIMTMO3HBIX
TpyMIl, IIOHMMaHKEe COLMAbHBIX IPOLEecCcoB, Ghop-
MUPYIOLINX COBPEMEHHEBII MUPOBOM JTaHAIIAMT.

Haubonee pacripocTpaHeHHbIA TEPMUH MOXET
OBITh TIEpeBENEeH Ha PYCCKMI SI3bIK KaK “peJIMIMo3-
Heii manmmadT” (religious landscape; religioscape).
TepmuH religious landscape 0ObIMHO UCIOJIB3YETCS
B TPeX OCHOBHBIX 3HAYeHUSIX. Bo-TIepBhIX, ITOI HUM
TMOHMMAETCSI COBOKYITHOCTh MaTepHAIbHBIX 00BbEK-
TOB, CBSI3aHHBIX C penurneii. B aTom ciyuae mccie-
JIoBaTeld, KaK IpaBWIO, OOpaIlaloTCsI K aHAIU3y
MECTOIIOJIOXKEHU OOBEKTOB, MX BHEIIHEro BUIA
u T.0. Bo-BTOpbIX, nox religious landscape nmoHuma-
€TCsSI COBOKYITHOCTb MECT, I[i¢ IIPOBOISTCS pUTya-
Jbl. B 3TOM cityyae uccienoBaTe i KOHLIEHTPUPYIOT
BHMMAaHNE HE CTOJIbKO Ha ONMCAaHUM (PU3MIESCKUX
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00BEKTOB, CKOJbKO Ha aHaJlM3e IpOoleCcCyalbHO-
CTU — IEWCTBUI U B3aAUMOJICCTBUM JIIOAEN B MeCTaX
MPOBENECHUS PUTYaoB. B-TpeTbrx, 1oa TEPMUHOM
TMIOHUMAETCI TEPPUTOPHUS IPOXMUBAHUSI TIPUBEP-
JKEHIIEB TeX WM WHBIX PEJIUTUO3HBIX TpamguLIvA.
[IpoBons aHAIM3 UX YMCISHHOCTH, COLIMAIBHO-IC-
MorpapUUecKnX XapakKTepUCTUK U Treorpacdude-
CKOI'O pacmpeneieHus, UCCIeI0BaTeIl CTapaloTCs
OTBETUTH Ha BOIIPOC, KAaK MEHSIETCSI peIMTHO3HOCTh
B KOHKPETHBIX HaCeJIEHHBIX ITYHKTax, peTUOHaX, Ha
MUpPOBOM ypoBHe. Iloa TepMuHOM religioscape daiie
BCETO IIOHMMAETCsI KOH(MIMKTHAS NI KOMIUIEMEH-
TapHasl CUTyallus B3aMMOICHCTBUSI IIPUBEPXKEHIIEB
Pa3sHBIX PENINTHUl, pa3fessIomunX OOTHO U TO XKe
pocTpaHCTBO. B 3TOM citydae mcciemoBaHue, Kak
MpaBWIO, IOCBSIIEHO OMNMCAHUIO KapTUH MHpa
COCYIIECTBYIOIIMX M B3aMMOIEHCTBYIOIIUX COO0-
IIECTB, MaTE€pUAJIbHBIX M COLMAJIbHBIX ITOCIEI-
CTBU KyJIbTypPHOI'O pa3HOOOpa3usl.

CyllecTBYIOIIMI B PYCCKOM SI3BIKE TEPMUH
“cakpanbHblil JaHAmagT” UCIIOJb3YeTCSd B aH-
JIOSI3BIYHON JTUTEepaType B IByX opMmax — sacred
landscape n sacroscape. IlepBblil TepMUH MHOTOA
BBICTYIAeT B Ka4eCTBe CHMHOHMMMYHOTO TE€pPMHU-
HY “peauTuo3HbIN JaHmmadT”, U Torga noj HUM
TMOHUMAETCSI COBOKYIIHOCTb PEJIUTHO3HBIX Marte-
pUATBHBIX OOBEKTOB, UHOTAA O3HAYaeT COBOKYII-
HOCTB MECT VI OOBEKTOB ITOKJIOHEHUS IIPUPOTHO-
ro xapaxkrepa (ropa, Xoam, 00JIOTO U T.1.), OOIIYIO
OCHOBY pa3HOOOpPa3HbIX YACTHBIX “PEeIMTHUO3HBIX”
JaHamadTOB, BRIpACTAIOIINX HA 3TOM ImouBe. [lox
TEPMUHOM Sacroscape TIOHUMAETCSI UCTOpUIEeCKast
COBOKYITHOCTh MaT€pUaJIbHBIX IIPOSIBJICHUI PEJIUTH-
O3HOCTH, BJIMSIONIAS KaK Ha COBPEMEHHBIX JIIONIEH,
TaK M Ha COBPEMEHHYIO 36 MHYIO [TIOBEPXHOCTb.

TepmuHn “ayxoBHBIM naHmwadpt”  (spiritual
landscape) nMeeT HECKOJIbKO OCHOBHBIX 3HAYEHUIA.
Bo-11epBBIX, OH UCIONIB3YeTCS B KAYeCTBE CUHOHM -
Ma penuruosHoro nanmmadra (religious landscape)
U cakpanpHoro naHmmacdrta (sacred landscape).
Bo-BTOpBIX, MO AYXOBHBIM JaHOIIA(TOM IIOHM-
MaeTcsl Oosiee IIMPOKUI, 00OOIIAIONINI TEpMUH,
OIMCHIBAIOIIUI BCE aCMEeKThl B3aMMOICUCTBUS Ue-
JjoBeKa (MaeH, OOBEKThI, IPAKTUKK) CO CBEPXUYB-
CTBEHHBIM MMPOM. B-TpeTbUX, MCITOIBL3YsT TEpMUH
“IyXOBHBIN JaHAIA(T” MMEIOT B BUIY IPOCTPaH-
CTBa, BKJIIOYAIOIINE B Ce0SI HE TOJIHKO pUTYyaIbHbIE,
HO ¥ IOBCEIHEBHbBIC ITPAKTUKU.
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Landscape Framework and Geography of Religion: A Terminological Aspect
(a Case Study of Geographical Publications in English)
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This article attempts to illustrate current approaches to the study of religious phenomena using the land-
scape framework. The authors identify similarities and differences in the interpretations of the most common
terms used in foreign research to describe religion. The article shows that their semantic difference is mainly
determined by their use as tools of either cultural geography or social anthropology. In particular, cultural
geography focuses on the material objects of cultural landscapes and their geographical distribution, while so-
cial anthropology highlights specific features of people’s religious discourse and practices and analyses social
processes that shape the modern world landscape. The term religious landscape can be used in the following
ways, depending on how it is operationalized. First, it refers to the totality of material objects associated with
religion. Secondly, it refers to the places where rituals take place. Finally, it refers to the territory in which
followers of particular religious traditions live. The term religioscape implies a situation of conflict or com-
plementary interaction between followers of different religions sharing the same space. Sacred landscape is
sometimes applied as a synonym for the term religious landscape meaning a set of religious material objects.
Sometimes it means a complex of natural places or objects of worship (mountains, hills, swamps, and oth-
ers) that provides a general framework for various individual religious landscapes within it. The term sacro-
scape refers to the historically formed material manifestations of religiosity influencing both contemporary
people and earth’s surface. The term spiritual landscape has several basic meanings. On the one hand, it is used
as a synonym for religious landscape or sacred landscape. Secondly, it serves as a broader, generalizing term to
describe all aspects of human interaction (ideas, objects, practices) with the supersensible world. Finally, the
term spiritual landscape refers to spaces of not only ritual but also everyday practices.

Keywords: landscape studies, cultural landscape, religious landscape, sacred landscape, spiritual landscape
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